Zechariah - Lesson 5 – Scroll 7 - Zechariah 9:1 –17
In Lesson 4 we studied the third, fourth, fifth and sixth scrolls or visions of Zechariah. These four visions seem to have occurred about the same time in the fourth year of King Darius of Persia (518 BC), two years after the previous two visions.

The third vision was in response to a question Zechariah had been asked about whether the Jews should continue to observe the fast which commemorated and mourned the destruction of Solomon’s Temple.
 In the vision, the LORD questioned not the observance, but the true motivation behind their observance. Next, in the fourth vision the LORD, in effect advised them further that their worship would only be acceptable Him if their lives reflected Him in administering justice, and showing forgiveness, mercy and compassion to each other. They were reminded that this had been the real problem of their forefathers who had been exiled. The fifth vision reminded them of the LORD’s irrevocable promise of the future Kingdom and the Messiah on which they should be concentrating, not their past failures. Looking forward to that time however, their worship should be in leading lives worthy of the LORD. They were to speak the truth, render true judgment, and never imagine evil against their neighbors. In the sixth vision, the LORD reinforced all this by foretelling that the current four fasts of mourning which commemorated all the disasters involved in the destruction of the Kingdom of Judah would certainly become feasts of rejoicing to celebrate the LORD’s faithfulness and power to overcome the disasters of the past with the glorious promises of the future.
In short, the four visions, warned against the trend that would most afflict the generations of Jews who lived in the time leading up to the coming of Jesus Christ. They would be long on the observation of fasts, feasts, forms and rituals, but short on a heart worship of the LORD.
In this lesson we will begin the study of the long scroll or oracle which runs from Zechariah 9:1 to 11:17.
Zechariah 9:1a An Oracle The Burden.
The word translated “oracle” here is the Hebrew word מַשָּׂא {mas·sä'}, derived from the Hebrew word נָשָׂא {nä·sä'} which means to bear or to carry. It is translated “burden” in the KJV, ASV, and NASB. The Latin word from which the English word “oracle” is derived is ōrāre which means “to speak.” I think you can see that there is quite a difference between “burden” and “oracle.” The Amplified Bible translates it, “the thing to be lifted up.” I think it is meant to speak of the burden of judgment from the LORD to be carried. Jesus said to those who would follow him “For my yoke is easy, and my burden is light.” 
 Unlike the previous scrolls, there is no precise date given for this revelation of the prophecy in this scroll.

The following seven verses described how the neighbors of Judah, who were rejoicing at the LORD’s judgment of the Jews, would also eventually be judged as nations.
Zechariah 9:1-2a The word of the LORD is against the land of Hadrach and will rest and will rest upon Damascus-- for the eyes of men and all the tribes of Israel are on the LORD-- and upon Hamath too, which borders on it, 
This speaks of judgment on the ancient enemies of Israel, their relatives the Syrians. Hadrach was probably a town in what is now northwest Lebanon. It was called in an Assyrian inscription, Hatarikka. It is not mentioned anywhere else in the Bible. Hamath was a city of Syria about 125 miles north of Damascus, built on both banks of the Orontes River.
  Damascus is still the capital of Syria. It is considered the oldest existing city in the world.
Zechariah 9:2b-4 and upon Tyre and Sidon, though they are very skillful. Tyre has built herself a stronghold; she has heaped up silver like dust, and gold like the dirt of the streets. But the Lord will take away her possessions and destroy her power on the sea, and she will be consumed by fire. 
This described the coming judgment of Tyre. The LORD would accomplish it by means of Alexander the Great in 332 BC. At the time this was written Tyre had never fallen although it had been besieged by the Assyrians for five years and by the Babylonians for 13 years.

Zechariah 9:5-6 Ashkelon will see it and fear; Gaza will writhe in agony, and Ekron too, for her hope will wither. Gaza will lose her king and Ashkelon will be deserted. Foreigners will occupy Ashdod, and I will cut off the pride of the Philistines.
Gaza, Ashdod, Ashkelon, Gath and Ekron were the five cities of the Philistine confederation. They would cease to exist as Philistine cities after their conquest by Alexander.
Zechariah 9:7 I will take the blood from their mouths, the forbidden food from between their teeth. Those who are left will belong to our God and become leaders in Judah, and Ekron will be like the Jebusites. 
This seems to be saying that the Philistines that survived would flee to Judah and become part of the Jewish nation like the Edomites did later. The Jebusites, to which they were compared (“they will be like the Jebusites’), were the original inhabitants of Jerusalem who became absorbed by the Jews (Joshua 15:63, Judges 1:21, 2 Samuel 5:6, 2 Samuel 24:16-23).

Zechariah 9:8 But I will defend my house against marauding forces. Never Not again will an oppressor overrun my people, for now I am keeping watch. 
The words here shouldn’t be translated “never again,” but “not again.” Literally, the Hebrew words can be translated either “no longer” or “not again.” The passage was been speaking about the judgment brought on Judah’s neighbors by the Alexander and his army. This verse is also referring to the same time period. This verse is not saying Jerusalem would “never again” or “no longer” be conquered. If we take that translation, the promise wouldn’t be true. Since Zechariah’s time Jerusalem has been conquered many times. What these words are saying is that at the time of the Greek invasion of Alexander, Jerusalem would “not again” be conquered. Josephus records the fulfillment of that promise. He tells us that as Alexander approached the city, the High Priest went out to meet him fulfilling a vision that Alexander had dreamed. Instead of sacking the city, he made the Jews his trusted allies and servants.
Antiquities, Josephus, Bk. 11, Chap. 8, Pp. 4-5 “Now Alexander, when he had taken Gaza, made haste to go up to Jerusalem; and Jaddua the high priest, when he heard that, was in an agony, and under terror, as not knowing how he should meet the Macedonians, since the king was displeased at his foregoing disobedience. He therefore ordained that the people should make supplications, and should join with him in offering sacrifice to God, whom he besought to protect that nation, and to deliver them from the perils that were coming upon them; whereupon God warned him in a dream, which came upon him after he had offered sacrifice, that he should take courage, and adorn the city, and open the gates; that the rest should appear in white garments, but that he and the priests should meet the king in the habits proper to their order, without the dread of any ill consequences, which the providence of God would prevent. Upon which, when he rose from his sleep, he greatly rejoiced, and declared to all the warning he had received from God. According to which dream he acted entirely, and so waited for the coming of the king. And when he understood that he was not far from the city, he went out in procession, with the priests and the multitude of the citizens. The procession was venerable, and the manner of it different from that of other nations. It reached to a place called Sapha, which name, translated into Greek, signifies a prospect, for you have thence a prospect both of Jerusalem and of the temple. And when the Phoenicians and the Chaldeans that followed him thought they should have liberty to plunder the city, and torment the high priest to death, which the king's displeasure fairly promised them, the very reverse of it happened; for Alexander, when he saw the multitude at a distance, in white garments, while the priests stood clothed with fine linen, and the high priest in purple and scarlet clothing, with his mitre on his head, having the golden plate whereon the name of God was engraved, he approached by himself, and adored that name, and first saluted the high priest. The Jews also did all together, with one voice, salute Alexander, and encompass him about; whereupon the kings of Syria and the rest were surprised at what Alexander had done and supposed him disordered in his mind. However, Parmenio alone went up to him, and asked him how it came to pass that, when all others adored him, he should adore the high priest of the Jews? To whom he replied, “I did not adore him, but that God who hath honored him with his high priesthood; for I saw this very person in a dream, in this very habit, when I was at Dios in Macedonia, who, when I was considering with myself how I might obtain the dominion of Asia, exhorted me to make no delay, but boldly to pass over the sea thither, for that he would conduct my army, and would give me the dominion over the Persians; whence it is that, having seen no other in that habit, and now seeing this person in it, and remembering that vision, and the exhortation which I had in my dream, I believe that I bring this army under the Divine conduct, and shall therewith conquer Darius, and destroy the power of the Persians, and that all things will succeed according to what is in my own mind.” And when he had said this to Parmenio, and had given the high priest his right hand, the priests ran along by him, and he came into the city. And when he went up into the temple, he offered sacrifice to God, according to the high priest's direction, and magnificently treated both the high priest and the priests. And when the Book of Daniel was showed to him wherein Daniel declared that one of the Greeks should destroy the empire of the Persians, he supposed that himself was the person intended. And as he was then glad, he dismissed the multitude for the present; but the next day he called them to him, and bid them ask what favors they pleased of him; whereupon the high priest desired that they might enjoy the laws of their forefathers, and might pay no tribute on the seventh year. He granted all they desired. And when they entreated him that he would permit the Jews in Babylon and Media to enjoy their own laws also, he willingly promised to do hereafter what they desired. And when he said to the multitude, that if any of them would enlist themselves in his army, on this condition, that they should continue under the laws of their forefathers, and live according to them, he was willing to take them with him, many were ready to accompany him in his wars.
Zechariah 9:9 Rejoice greatly, O Daughter of Zion! Shout, Daughter of Jerusalem! See, your king comes to you, righteous and having salvation, gentle and riding on a donkey,
 on a colt, the foal of a donkey.

 
From reassuring the Jews that their enemies would get their dues in judgment, the LORD now focused them on His promise to them of a King and Messiah. This prophecy was fulfilled on Palm Sunday, just before Passover week in 30 AD when Jesus rode into Jerusalem on “the foal of a donkey.”
Zechariah 9:10 I will take away the chariots from Ephraim and the war-horses from Jerusalem, and the battle bow will be broken. He will proclaim peace to the nations. His rule will extend from sea to sea and from the River to the ends of the earth. 
From a prophecy of the First Advent, this switches to a prophecy of Christ’s Second Advent. At that time, His rule will start at Jerusalem and extend over the whole world and there will be war no more.
Zechariah 9:11 As for you, because of the blood of my covenant with you, I will free your prisoners from the waterless pit. 
This seems to refer to the fact that because of the blood of Jesus Christ, the partakers in the Old Covenant (the “you” in “as for you” here) will be delivered from the danger of Hell (the pit without water – Luke 16:24). We know they were held in Paradise 
 (also called “Abraham’s Bosom”) until Christ led them to Heaven at His Ascension to the Father.

Zechariah 9:12a Return to your fortress, O prisoners of hope; 
Who are the prisoners of hope? They are all who had believed in the coming Redeemer. What was the fortress? It is Zion where Christ died. Zion means “citadel.” 
Psalms 48:2-3 “Beautiful for lifting up an offering, the joy of the whole earth is Mount Zion, on the side of the north, the city of the Great King. God is in her citadels; he has shown himself to be her fortress.” 
Psalms 91:2 “I will say of the LORD, ‘He is my refuge and my fortress, my God, in whom I trust.’”
 

Zechariah 9:12b even now I announce that I will restore twice as much to you. 
What does this mean? In Zechariah’s time it had been about 500 years since the promise of the “son of David” who would be King of Israel. The Lord will give them 1000 years in the Millennium, or about twice as many years.
Zechariah 9:13a I will bend Judah as I bend my bow and fill it with Ephraim. 
We know that Judah is the tribe (or bow) from which Jesus’ male lineage would come. However, here the LORD’s arrow, which the bow of Judah would send forth, was called “Ephraim.” In Isaiah, the Messiah was also described as an arrow:
Isaiah 49:1-2 “Listen to me, you islands; hear this, you distant nations: Before I was born the LORD called me; from my birth he has made mention of my name. He made my mouth like a sharpened sword,
 in the shadow of his hand he hid me; he made me into a polished arrow and concealed me in his quiver.” 
So, why is Jesus called “Ephraim” here? This is one of two passages in scripture that definitely connects Jesus the Messiah with Ephraim. Another is in Jeremiah:

Jeremiah 31:9 “They will come with weeping; they will pray as I (the LORD) bring them back. I will lead them beside streams of water on a level path where they will not stumble, because I am Israel’s father,
 and Ephraim is my firstborn son.”
 
As a Christian, knowing the answer to who is the arrow in Zechariah 9:13 and the first-born son in Jeremiah 31:9, I will admit I have an incalculable advantage over any unbelieving Jew in interpreting the Old Testament. However, I will admit that I had to wonder why God used the name “Ephraim” in those contexts. I have never found a commentator that would even address the issue, but I found three plausible connections of Jesus to the name “Ephraim.”
The first is in the genealogy of Ephraim as found in 1 Chronicles 7:20-27. It is peculiar because we know that that the tribe of Ephraim became one of the largest in Israel, and Ephraim’s line must have survived well after the occupation of the promised land. However, in Chronicles Ephraim’s genealogy ends with Joshua (in the Greek - Jeshua, in the English - Jesus). The Old Testament Joshua, who led the people into the land was definitely a type of Jesus, so “Ephraim” might be taken as code for “Joshua” (Jesus).  Supporting that idea is the fact that as Ephraim’s father was Joseph, and his grandfather was Jacob, so also, were the names of Jesus Christ’s father and grandfather:

Matthew 1:16 “Jacob was the father of Joseph, the husband of Mary,  of whom was born Jesus (Joshua), who is called Christ.
Thus, in Ephraim was also found a type of Christ. This gives us the significance of the passage in Genesis when Jacob blessed the sons of Joseph: 
Genesis 48:17-19 “When Joseph saw his father placing his right hand on Ephraim’s head he was displeased; so he took hold of his father’s hand to move it from Ephraim’s head to Manasseh’s head. Joseph said to him, ‘No, my father, this one is the firstborn; put your right hand on his head.’ But his father refused and said, “I know, my son, I know. He too will become a people, and he too will become great. Nevertheless, his younger brother will be greater than he, and his descendants will become a group of nations his seed shall become fullness of the nations.’”

The third possible connection relates to the promise in verse 12 to restore “twice as much to you.” Ephraim means “doubly fruitful.”

For non-Christian Jews however, these passages have occasioned the opportunity for faulty interpretation. Edersheim in his Life and Times of Jesus the Messiah commented on it. Edersheim had noted that several ancient Jewish commentaries had spoken of “the Ephraim Messiah” as in the following quotation from an ancient Jewish Rabbi:
“In that hour, the Holy One, blessed be His Name, exalts the Messiah to the heaven of heavens, and spreads over Him of the splendor of His glory because of the nations of the world, because of the wicked Persians. They say to Him, Ephraim, Messiah, our Righteousness, execute judgment upon them, and do to them what Thy soul desireth.” 

At this point, Edersheim commented:
“This may be the most suitable place for explaining the Jewish expectation connected with the Advent of the Messiah. Here we have first to dismiss, as belonging to a later period, the Rabbinic fiction of two Messiahs: the one, the primary and reigning, the Son of David; the other, the secondary and warfaring Messiah, the Son of Ephraim or of Manasseh. The earliest Talmudic reference to this second Messiah dates from the third century of our era, and contains the strange and almost blasphemous notices that the prophecy of Zechariah,
 concerning the mourning for Him Whom they had pierced, referred to Messiah the Son of Joseph, who would be killed in the war of Gog and Magog; and that, when Messiah the Son of David saw it, He ‘asked life’ of God, who gave it to Him, as it is written in Psalms: ‘Ask of Me, and I will give Thee,’ upon which God informed the Messiah that His father David had already asked and obtained this for Him, according to Psalms 21:4. Generally the Messiah, Son of Joseph, is connected with the gathering and restoration of the ten tribes. Later Rabbinic writings connect all the sufferings of the Messiah for sin with this Son of Joseph. The war in which ‘the Son of Joseph’ succumbed would finally be brought to a victorious termination by ‘the Son of David,’ when the supremacy of Israel would be restored, and all nations walk in His Light. It is scarcely matter for surprise, that the various notices about “the Messiah, Son of Joseph,” are confused and sometimes inconsistent, considering the circumstances in which this dogma originated. Its primary reason was, no doubt, controversial. When hardly pressed by Christian argument about the Old Testament prophecies of the sufferings of the Messiah, the fiction about the Son of Joseph as distinct from the Son of David would offer a welcome means of escape. Besides, when in the Jewish rebellion 
 under the false Messiah ‘Bar Kokhba’ (‘the Son of a Star) 
 the latter succumbed to the Romans and was killed, the Synagogue deemed it necessary to rekindle Israel’s hope, that had been quenched in blood, by the picture of two Messiahs, of whom the first should fall in warfare, while the second, the Son of David, would carry the contest to a triumphant issue.” [end of quotation]
Continuing in Zechariah:
Zechariah 9:13b I will rouse your sons, O Zion,
 against toward 
 your sons, O Greece, and make you 
 like a warrior’s sword.
It might be instructive to remember that in the 1st Century, by the thinking of the Apostles the world was divided into Jews and Greeks (Romans 1:24, 10:32, 12:13, Galatians 3:28, Colossians 3:11). This seems to contrast the 4th Century BC military conquest of the enemies of the Jews by the Greeks with the 1st Century AD spiritual campaign of the Sons of the Cross (Zion) with the sword of the Word of God among the Greeks. 
Zechariah 9:14-15 Then the LORD will appear over them; his arrow will flash like lightning.
 The Sovereign LORD will sound the trumpet; he will march in the storms of the south, and the LORD of Hosts 
 will shield them. They will destroy and overcome with slingstones.
 They will drink and roar as with wine; they will be full like a bowl used for sprinkling the corners of the altar.
 
This then clearly jumps forward to the Second Advent when the LORD will return as the LORD of Hosts at the head of His armies. The scene at that time was described in Revelation 14:19-20 “The angel swung his sickle on the earth, gathered its grapes and threw them into the great winepress of God’s wrath. They were trampled in the winepress outside the city, and blood flowed out of the press, rising as high as the horses’ bridles for a distance of 1,600 stadia.
  
Zechariah 9:16 The LORD their God will save them on that day as the flock of his people. They will sparkle in his land like jewels in a crown. 
Jesus is the good shepherd of His flock (John 10:1-18). Also see Luke 12:32: “Do not be afraid, little flock, for your Father has been pleased to give you the kingdom.”
Zechariah 9:17 How attractive and beautiful they will be! Grain will make the young men thrive, and new wine the young women.

What makes us beautiful to the LORD? Not diet! This was speaking of spiritual beauty. Grain and wine in the Old Testament always spoke of the same thing that the bread and wine of the  New Testament spoke. They spoke of the body (Christ’s righteous life which is imputed to us) and the blood (Christ’s atoning death for our sins).

� This was a valid question since the Temple had been rebuilt.


� Matthew 11:30


� Tiglath-pileser III (745-727 B.C.) conquered Hamath and compelled it to pay tribute. Sargon II conquered and destroyed the city in 720 B.C. He transported peoples from a number of different territories in his kingdom, including Hamath, and settled them in the cities of Samaria, replacing the Israelites he had taken into captivity. These people brought with them their pagan gods (2 Kings 17:24, 30). Among the places to which he transported Israelites was Hamath (Isaiah 11:11). After Sargon’s time the city seems to have become subordinate to Damascus (Jeremiah 49:23). There are a number of references in the OT to the Assyrian conquest of Hamath (2 Kings 18:34; 19:13; Isa 10:9; 36:19; 37:13; Amos 6:2). Amos calls the city Hamath the Great (6:2).


� The Hebrew word חֲמוֹר {kham·ōr'} which is literally a male ass. He-asses were notoriously hard to handle. Their name is derived from חָמַר {khä·mar'} which is the Hebrew word for trouble or turmoil.


� The Hebrew word אָתוֹן {ä·thōn'} which is literally a she-ass. She-asses were much more tractable. Of course, the male colt of a she ass was even more intractable than a full grown he-ass. Evidently, the disciples brought the she-ass and her colt. Of course, I expect by nature, that the she-ass and her colt would refuse to be separated.  The Lord rode the colt into Jerusalem that day which went along obediently as if it recognized who was riding it. The contrast with the obedience of the Jews was stark. I can’t help wondering if the Lord was painting a picture of the mother following her offspring, to point to the fact that Israel should be following Jesus, the promised offspring of Abraham, Israel, and David.


� Quoted in Matthew 21:5 and John 12:15.


� Although a place of comfort and hope, Paradise was a compartment of Hell. Hell also contained the Abyss for fallen angels and Torments for the unbelieving dead.


� Many other passages as well.


� In Revelation, Jesus is described as having a double-edged sword coming out of His mouth. Revelation 1:16 “In his right hand he held seven stars, and out of his mouth came a sharp double-edged sword.”


� “Israel” means “prince of God” and God is the Father to the “Prince of Peace.”


� We know who the LORD’s firstborn son is. It is Jesus Christ.


� The literal translation from the Hebrew.


� The Hebrew for Ephraim is אֶפְרַיִם {ef·rah'·yim}. It means “doubly fruitful.” It is translated “doubly” because it is in the plural. Jesus Christ is the first fruits from the dead. He also makes us his fruit. Ephraim also means “ash heap” (1 Samuel 2:8, Psalms 113:7-8). Evidently, the sites of former ash heaps were renowned for having fruitful soil. Ashes in the Old Testament are most often associated with the ashes of the Brazen Altar, a potent symbol of the cross. The word Ephrathah is closely connected, although it means “fruitful place” or “ash heap.” Ephrathah is part of the name “Bethlehem Ephrathah” (the site of Christ’s birth – Micah 5:2). Also bear in mind the promise of God that Israel (Jacob) had just recounted in Genesis 48:4, that God would make him fruitful. The word for fruitful is פָּרָה {pä·rä} is the root for Ephraim. As Jesus was the second Adam, the second Israel, and the second David, so he was also the second Ephraim who fulfilled all that was prophesied about him.


� Zechariah 12:12.


� 132-135 A.D.


� Numb. 24:17.


� The sons of Zion are the sons of the Cross.


� The Hebrew word עַל {al}, according to the Hebrew-English Lexicon of the OT is translated as a marker of relationship and can be understood in the following ways: spatial: on, upon, over, against, toward; logical: because of, according to; temporal: on, when, during. Since I don’t believe this is meant in the adversarial aspect, I believe “over” or “toward” is better.


� The “you” here is in the feminine singular. The only other feminine singular word in this sentence is “bow,” which refers to Judah.


� Luke 17:24 “For the Son of Man in his day will be like the lightning, which flashes and lights up the sky from one end to the other.” Matthew 24:27 “For as lightning that comes from the east is visible even in the west, so will be the coming of the Son of Man.”


� The Hebrew words here are יְהוָה צְבָאוֹת {yeh·ho·vä' tsä·vot'} which literally means LORD of the Hosts. The Hosts usually refers to the LORD’s Angelic armies. For some reason, the NIV has chosen to translate it as the “LORD Almighty.” I have replaced that translation throughout this lesson. That agrees with the translation of the NAS, ASV, NRSV, and the KJV.


� Described in Revelation 16:21 “From the sky huge hailstones of about a hundred pounds each fell upon men.”


� The bowl used to sanctify the altar was filled with blood (Leviticus 1:11).


� As it must always be remembered in these visions given to John in Revelation, this is a graphic representation meant to convey to John in one simple visual metaphor, an idea of what is happening. It should not be understood literally. The sickle is not literal, the grapes are not literal, the winepress is not literal. However, the general idea is powerfully presented. The slaughter will be horrific. See comparable passages in Ezekiel 32:6 and Joel 3:13-14.





PAGE  
1

